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	Introduction

	 

	 

	 

	In 1970, Carla Lonzi authored the influential feminist manifesto Manifesto di Rivolta Femminile, in which she argued that the historical materialist framework that is oftentimes applied to analyses of oppressive power structures is itself oppressive, for it reduces every struggle to an economic fist-fight over access to resources and means of production- a thesis which she would further articulate in her seminal essay Let’s Spit on Hegel, published in that same year. She writes,

	 

	“Subsuming the feminine problem to the classist conception of the master-slave struggle is a historical mistake. In fact, this conception comes out of a culture which dismissed the essential discrimination of humankind, i.e. man’s absolute privilege over woman; it creates a new perspective only for men, as it poses the problem only in their terms. Subordination to the classist perspective for a woman translates into the acceptance of terms borrowed from a slavery quite different from her own; terms which actually witness to her misrepresentation. Woman is oppressed as a woman, at all social levels; not as a class, but as a sex. This gap in Marxist theory is no accident, nor would it be filled by stretching the concept of class to make room for women as a new class.” 1

	 

	and continues,

	 

	“The servant-master dialectic settles the score between groups of men: it does not foresee the liberation of woman, the great oppressed by the patriarchal civilization. Class struggle, as a revolutionary theory that developed from the servant-master dialectic, also excludes woman.” 2

	 

	 

	 

	 

	 

	 

	 

	 

	

	
	1 Lonzi, Carla (1970) “Let’s Spit on Hegel”,excerpted, translated, and reprinted in Adrienne Rich, (1972) "When We Dead Awaken: Writing as Re-Vision",College English, Vol. 34, No. 1, Women, Writing and Teaching (Oct., 1972), pp. 18-30



	2 Lonzi, Carla (1970), Manifesto di Rivolta Femminile,in Marsh, Rosalind ,ed. (2000), Feminisms and Women’s Movements in Contemporary Europe.New York: St. Martin's Press.

	 

	 

	
 

	When applied to social analysis, historical materialism in the Marxian tradition, particularly after Cohen’s work,3 has produced explanatory theories that are, by large, functionalist in their approach.4 This is the type of doctrine which holds that particular social processes exist in their current shape, only in so far as they function to satisfy the needs of the social system that produces them. Being that in Marxist theory society essentially consists of two components, the economic base and the superstructure,—and that the latter is exclusively a byproduct of the former—it follows that any social issue can be reduced to the economic contingencies from which it ought to have stemmed. Social processes, institutions, and patterns can only survive as long as they operate effectively towards maintaining the capitalist system. Their very existence depends on their efficiency. Within this analytical approach, more than two hundred years of slavery in America could conceivably be explained away as a systemic response to the labor demand spurred by the colonial trade economy first, and by agrarian capitalism afterwards. Likewise, the emergency of a strategy of racial terror in post-Emancipation Cotton States could be motivated by the necessity of the white “slavocratic” Establishment to maintain the Black population in a condition of social, political, and economic inferiority - thus compelling African Americans to offer their labor at a price way below market level, and so on. The existence of the most disparate forms of oppression could very well be rationalized by the designation of a powerful, unspoken economic rationale.

	 

	Yet, Lonzi raises a poignant point: the historical materialist metanarrative on exploitation fails to account for gendered forms of oppression, in so far as it fails to acknowledge the influence of cultural discourses based on societal constructions of gender in the organization of power structures. Intersectional Feminists in the 80’s and 90’s will elaborate on Lonzi’s critique, emphasizing the limitations of structural-functionalist theories applied to analyses of Power. For one thing, they fail to acknowledge the experience of those whose oppression is twofold, or threefold even - like African American women coming from lower income households. By framing sexual and racial discrimination as merely contingent, the covert functionalism of some interpretations of Marx’s thought denies altogether their historicity while falling short of producing a satisfactory explanation as to why discriminatory processes survive, even when the economic relations that ought to have engendered them have lost their currency.

	

	 

	
	3 Cohen, Gerald A. (1978), Karl Marx’s Theory of History: A Defence,Princeton University Press, Princeton



	
	4 Giddens, Anthony (1981), ACritique of Contemporary Historical Materialism,University of California Press, Berkeley, p.16



	 

	
 

	If we look at the United States in the aftermath of Reconstruction, would it be enough to frame racial terror as a strategy to hinder the emancipation of African Americans, so as to ensure that their status be not far removed from the slavery of pre-Civil War days, in the interest of an economy centered on the plantation system? Arguments asserting that all forms of subordination are conditional to the pursuit of profit, while still enjoying a high degree of popularity, are hardly ever demonstrated by means other than dialectical reasoning. Indeed, that economic exploitation and racial and gendered forms of oppression are closely intertwined is a well-established fact, but nowhere has a causal correlation been conclusively proved. And while many historians of race relations seem to hold the persuasion that the first ought to have produced the latter, I find myself more prone to side with Patricia Hill Collins (2004) and those who have argued that the economic marginalization of Black America was an accessory in the making of its political, moral, and social subjugation - just as the economic marginalization of women had been an instrument of their subjection to man, but surely not its root.

	 

	To refuse to acknowledge the distinct cultural behaviors that nurture multiple and intersecting forms of subordination, is to deny recognition to those that suffer under their gauge. Take for instance class struggle within patriarchal societies: on the one hand, denouncing the classist culture that fosters the economic exploitation of the working class does not suffice to explain the social and political inferiority of women within their own economic stratum; on the other, to address women as if they were a class sui generis would simply be an act of misrepresentation. When conceptualizing Power, if one is willing to accept a theoretical framework that is not sufficiently broad as to account for all gender, class, and race-based forms of subordination, then they will be actively silencing those whose struggle has not been acknowledged. In the case of American racial apartheid, it is important for us to appreciate that structural racism owed its existence not only to the endurance of an economic system largely dependent on underpaid black wage-hands, but to the existence of specific cultural discourses surrounding the notions of gender and race that predate the Civil War.5 Adopting this approach, Patricia Hill Collins (2004) and Ronald Jackson (2006) have argued that there is an ideological continuity between white supremacist culture, liable of the racialization of black bodies within the logics of modern “biological” racism, and modern-day epistemic racial discrimination.

	 

	 

	
 

	 

	“We have to constantly critique imperialist white supremacist patriarchal culture because it is normalized (...) and rendered unproblematic” writes activist bell hooks.6 The scope of this article does not extend much further. Mainstream rhetoric has made a concerted effort to conceal the pervasive influence of patriarchal and supremacist cultural institutions in modern-day Western societies. All too often, when the historicity of colonialism and slavery are acknowledged, the mainstream practice warrants that they be presented as social phenomena without any currency: topics which ought to be studied like gone-by geological eras, through the examination of fossils - past legal codes, contemporary fictional and nonfictional narratives, exotic imagery, oral traditions etc. A superficial knowledge of these so-called “dark pages” of our collective history is maintained as necessary, insofar as celebrating their demise corroborates the myth of man’s moral and ethical progress. 

	 

	What I have endeavored to do (to the best of my ability), is to look at the recent past of current cultural institutions, in order to denounce the tenacity of the racist and sexist ideologies that inform them. I believe that critical historical analysis has a paramount role to play in the construction of a new epistemology, a necessity highlighted by the diffusion of sexual and racial violence, ills that plague western society today as they did two centuries ago. In order to help clarify the conflict of meanings that complicates relations amongst social groups today, I have attempted to produce a genealogical study of persisting cultural discourses responsible for the production of practices of oppression and exclusion. However, the limited scope of the paper forced me to narrow my geographical and temporal frame. The recent surge of racialized police brutality in the United States, and the lack of an effective response from state and federal authorities, drove me to reflect upon the issues of systemic racism and the Biopolitics of race in America. This reflection led me to acknowledge the reality of the epistemic war that is waged daily upon all racialized and gendered bodies, within a neocolonial, supremacist Patriarchate that refuses to renegotiate the distribution of Power. Here, my tiniest contribution comes in the form of an analysis of racial terror in the so-called lynching era.

	 

	 

	 

	 

	 

	 

	 

	

	
	5 Hill Collins, Patricia (2004) Black Sexual Politics: African Americans, Gender, and the New Racism.Routledge, New York & London



	6 bell hooks and Mesa-Bains, Amalia (2006) Homegrown: Engaged Cultural Criticism, South End Press

	 

	 

	 

	 

	The 1880s witnessed the burgeoning of American racial apartheid. From 1882 to the early 1930’s, the Deep South became the laboratory where the legalistic infrastructure of racial segregation would be forged; but at the same time, the South was also home to the invention of an extraordinarily ghastly industry of meaning. White supremacists developed racial terror as technology for reinforcing the racial order established in the antebellum, a system of governance that organized human beings into a political hierarchy based on preposterous biological demarcations. The Lynching of African Americans, and especially of African American males, became an ordinary occurrence, so deeply embedded in the collective experience as to generate a complex symbolism competent of affecting individual and communal forms of Self-representation. The normalization of violence perpetrated against the black body served to provide a new legitimation to racist Biopolitics when abolition had disrupted the master-slave dynamic of oppression. In this context, the spectacle of lynching functioned also as a form of mass communication: the victim’s charred body, exhibited in the public space, is the medium through which supremacist ideology is predicated.

	 

	For a long time, mainstream scholarship focusing on lynching practices has tried to understand this disquieting phenomenon by looking for statistical correlations that could inform an explanatory narrative. The microeconomic variables that defined the local economy, the socio-economic variables that summarized the victims’ biographies, the demographic variables that described the makeup of the local community and the solidity of solidarity networks were all examined in search of a soundly established causal nexus, and yet none of this researches yielded meaningful results. More recently, motivated by the failures of more conservative theoretical frameworks, a group of critical theorists and cultural historians have adopted a multidisciplinary approach to investigate this brand of mob-violence. Informed by Intersectional Feminist theory, Cardyn (2002), Hill Collins (2004), Jackson (2006), and others have shifted the focus of their analysis on the centrality of the victims’ bodies to the act of lynching. In the vein of Michel Foucault and Judith Butler, they have reinstated the crucial importance of the body as a site of struggle and resistance, unveiling the interconnectedness of racialized and gendered cultural inscriptions and political violence. This broadened framework further encourages us to acknowledge the fundamental part that ideals of sexuality have played in the unfolding of the lynching phenomenon. With this article, I try to make a case for an increased involvement of queer theory in the analysis of Jim Crow-era racial terror, an opinion that I have developed on the basis of the interdependence of racist and sexist attitudes laced within white supremacist ideology. My hope is that a more organic theoretical framework, encompassing all factors at play in the social construction of the body, may prove useful to problematize both historical and current systemic oppression.

	 

	 

	 

	 

	In the first part of this article, after having defined with some clarity what constitutes lynching and what were the formulaic expressions it assumed in the United States, I will try to paint a sufficiently comprehensive picture of the sociopolitical transformations that had conditioned the emergence of legal segregation, and prepared the ideological foundations for the onset or racial terror in the former insurrectionary states. In the second part of the article, I will focus more strictly on the analysis of the role that hegemonic ideas about sexuality played in a) the making of the lynching phenomenon, and b) the production of the Black body as a discursively-bound battle-field in postwar America. To this end, I will first briefly expose the theories that have informed my analytical framework, with a particular attention to the Foucauldian conceptualization of truth effects, body politics and discursive practices. In the following sections, I will outline a genealogical account of the sexual economy that sustained Southern society through the analysis of hegemonic cultural inscriptions of Black femininity and masculinity, in order to argue for its centrality in the creation of a lynching culture proper.

	 

	 

	 

	 

	 

	 

	 

	 

	 

	 

	 

	 

	 

	 

	 

	 

	 

	 

	 

	 

	 

	 

	 

	 

	 

	 

	 

	 

	 

	 

	 

	Part One:

	 

	The Lynching Era (1982-1930’s)

	 

	 

	 

	 

	1.1. Christ is a Nigger 7

	 

	 

	"Most holy bastard of the bleeding mouth: nigger Christ on the cross of the south" reads the last stanza of Christ in Alabama,a short poem by Langston Hughes, published in 1931. The poem appeared on the 13th number of the literary review Contempo,"a review of books and personalities", whereon the Missouri-born Hughes, an exquisitely bright soul who ought to be celebrated in equal measure for his integral contribution to Jazz Culture (and thus, to the literary arts at large) and for his unapologetic commitment to the liberation of Black America, had also authored an accompanying opinion piece. "The 9 boys in Kilbee prison are Americans. 12 million Negroes are Americans, too" wrote Hughes, referring to the nine African-American adolescents, all aged between twelve and nineteen, that had been indicted earlier that year on two counts of rape in Scottsboro, Alabama. Hughes continues,

	 

	"Therefore, for the sake of American justice, (if there is any) and for the honor of Southern Gentlemen, (if there ever were any) let the South rise up in press and pulpit, home and schools, Senate chambers and Rotary clubs, and petition the freedom of the dumb young blacks—so indiscreet as to travel, unwittingly, on the same freight train with two white prostitutes... And, incidently, let the mill-owners of Huntsville begin to pay their women decent wages so they won't need to be prostitutes. And let the sensible citizens of the Alabama (if there are any) supply school for the black populace of their state, so the Negroes won't be so dumb again..."8

	 

	All of the Scottsboro boys, with the exception of Roy Wright, (who was only twelve at the time, and therefore maintained to be physically unable of committing the crimes he was accused of) were found guilty of raping Ruby Bates and Victoria Price, and received sentences ranging from 75 to life 9. The public defense’s appealed to the Supreme Court of the United States of America did not meet any success, and further sentence confirmed the adjudication of guilt on all counts for all of the eight boys. 

	 

	 

	

	 

	
	7 verse from the poem“Christ in Alabama” by Langston Hughes, published in Contempo, n. 13, Dec, 1931, p. 1.



	 

	
Only one among the defendants, Clarence Norris, was sentenced to death, but his sentence too was commuted to life by Governor Bibb Graves in 1938 10. Graves had spoken of pardoning the eight kids, yet their obstinacy in contending their innocence he found so infuriating as to abandon the idea. None of the Scottsboro boys served his sentence in its entirety, and most of them were paroled by the early 1950s, having committed roughly two decades of their young lives to the penal institutions of Alabama.

	 

	The fact that the Scottsboro nine had been framed became obvious early on in the course of this now lengthy, infamous ordeal.11 The youths had been hoboing on a freight train between Chattanooga and Memphis, together with a group of white male teens and two young white women—Bates and Price. An altercation ensued between the two cliques, which caused the whites to desert the train, supposedly defeated and plausibly outraged in their very (white) masculinity. The events that followed are by no means exceptional, nor are they entirely foreign to a well-read public. In fact, the Scottsboro case seems to mirror in many aspects the numerous lyrical accounts of white supremacist oppression and institutionalized racism, that were so popular in Southern fictional literature all through the 20th century. The boys were apprehended by an impromptu posse committee deputized by the local sheriff, himself alerted by the group of white teens of the assault they had suffered at the hands of their black peers, without further evidence being produced other than the latter’s accusations. Upon being questioned by the committee, Bates and Price substantiated the kids’ allegations with their own, affirming that they had been raped at knife point by the nine black youths 12 . A sizeable lynching mob later assembled around the Paint Rock county jail, where the boys had been quartered. The wealth of accounts published in the local press, describing how Sheriff Wann had managed to get a hold of the rabid crowd solely by means of his chivalry and virile assertiveness, seem to point to the fact that the incident pleased particularly the Romantic sensibility of many a southern gentleman.13 Still, 119 armed men were necessary to hand the nine youths in their breathing entireness to the Scottsboro court, where they were processed in bulk in one painful day.14 Despite rape being a capital offence in Alabama, none of the accused was allowed to confer with a lawyer till their very first hearing.15.

	 

	 

	 

	 

	 

	 

	 

	

	
	8 excerpt from “Southern Gentlemen, White Prostitutes, Mill.Owners, and Negroes” by Langston Hughes, published in Contempo, n. 13, Dec, 1931, p. 1.



	
	9 Linder, Douglas O."Without Fear or Favor: Judge James Edwin Horton and the Trial of the "Scottsboro Boys'". University of Missouri–Kansas City Law Review, 68, p. 549.



	10 Carter, Dan T. (1979),“Scottsboro: A Tragedy of the American South”, Louisiana State University Press, Baton Rouge, p. 38

	11 See Ackerman (2007), Aretha (2008), Miller (2001), and Goodman (1994) amongst others.

	 

	
Why should this parable of Southern righteousness, to put it in Lincoln Steffens’ words, speak to those of us who have an interest in addressing the historicity of lynching in the American South? As far as the literal understanding of the term goes, without trespassing into the realm of the metaphorical, in Scottsboro no lynching was carried out. Still, I would argue, as others have,16 that the Scottsboro trial is as good a point as any to start our analysis from, and that it even provides us with the perfect culmination for our social biography of lynching practices in the American South. Not because after 1931 the number of murders by lynching committed in the United States to the harm of black Americans was so meager as to no longer constitute a social, cultural, and political phenomenon. To the contrary, although as shown by Beck and Stewart (1990) by the early 1930’s the number of lynchings per year was down to an average of ten in the Southern states, mob crimes of this kind have been perpetrated Nation-wide through the whole first half of the 20th century, well into the 1960s. It is not the epilogue of a wearisome history of sanctioned violence that we are trying to reconstruct, but its apotheosis.

	 

	On the one hand, as Steffens aptly observed, what happened in Scottsboro was the byproduct of a rather straightforward intuition. The sensible people of the South, after all the clamor raised by Negroes, some of the women in the women’s movements and northerners with regards to the crudest aspects of extrajudicial group action, had finally come to the realization that they could very well pursue their bio-political commitment to the white man’s racial and sexual supremacy by means more palatable to the general public: “by taking justice out of the rude hands of the mob, and putting it in the delicate hands of the lawyers, and judges and a few representatives of the better people in a jury”. Very much like Foucault would argue in his genealogy of the penal system, the latter is brought into play when more spectacular forms of punishment no longer fit within popular conceptions about appropriate forms of social control.17 On the other hand, as Hughes himself articulated to great effect, this story does not only speak to us of the racism that was instrumental in producing and perpetuating power structures within southern society, but it also addresses the sexual economy that underlies it. It speaks to us of black manhood as inherently predatory, even in a prepubescent boy—and therefore, as an inherent threat to white masculinity, and to the reproduction of whiteness as a project. It speaks to us of young women and of the righteous patriarchy within which they existed, one that is every bit as obsessed with sexual purity as it is with racial purity, and yet construes femininity in a way that makes voluptuousness at once, its constitutive element, and its original sin. 

	 

	 

	 

	

	
	12 Patterson v. State,1932, 141 So. 195, 198–199

	13 Goodman, James (1994), Stories of Scottsboro,Vintage Books, New York, p. 6 .

	14 Aretha, David (2008), The Trial of the Scottsboro Boys (The Civil Rights Movement),Greensboro, North Carolina: Morgan Reynolds Publishing, p. 30 .

	15 Powell v. Alabama,p. 51.

	16 Aretha, David (2008)



	 

	
The Scottsboro case thus becomes of interest to us, in so far as it can be interpreted as a performative action of undisputed affirmative value, through which the dominant group (that is, white males) reproduced the same ideological tenets that were represented and reproduced in every lynching before and after it.

	 

	 

	1.2. Strange Fruits 18

	But what constitutes lynching, precisely? Amy Louise Wood defines it as an extrajudicial punishment by an informal group, most frequently functioning to execute summarily an alleged culprit of hateful crimes. It is an extreme form of mob violence, and a powerful instrument of group social control. It is a spectacle, a ‘secular’ collective ritual action, highly performative and intended to be witnessed by the many. One could even argue that lynching is, first and foremost, a visual practice, whereby the body of the victim is made the site of a process that produces meaning through the production of images: those of the “strange fruits” swinging from a tree, charred, mutilated, transformed. The dead body of the victim is hanged to a tall pecan by the railway, to a post at a crossroad, in the fields where the sharecroppers work, - always in plain sight, so that everybody would have to pay witness to it.

	 

	The exhibition of its final product is an integral part of the lynching practice, one that ensures its functioning as a form of mass communication. Its aim is to advertise to the public the exact type of punishment in which one may incur, were they to disrupt social conformity with regards to racial hierarchy, social status, and gender norms.19 The dead body is a medium, the Rule of the dominant social group the message that it has been manipulated to convey. Every wound and every gash become a topographic detail in the exact mapping of power relations within local society, that is so painfully articulated on the dead man’s martyrized flesh. For those who could not catch a glimpse of the dead man hanging, modernity had delivered the techniques to produce most faithful and eloquent replicas. ‘Spectacular’ lynchings were routinely photographed, and commemorative pictures of the event were sold to those who participated in it, for them to send to their families and loved ones. Joe Myers of Robinson, Texas, sent his parents a postcard in May 1916 which displayed the badly burnt corpse of Jesse Washington dangling from an utility pole. The message scrawled on the backside of the postcard read, “This is the barbecue we had last night my picture is to the left with a cross over it” and is signed “your son Joe”.20 

	 

	 

	 

	 

	 

	 

	

	
	17 Foucault, Michel (1975) Discipline and Punish: The Birth of The Prison,Gallimard, Paris



	
	18 verse from the eponymous poem “Strange Fruit”,written by Abel Meeropol in 1937, published under the title “Bitter Fruit”in The New York Teacher,1937



	 

	
Just as Foucault notes of the legal executions in 17th century France—which can be understood as highly symbolic rituals pregnant with meaning—lynchings functioned to the production of power structures within a ‘regime of visibility’ in which visual cues made visible what was otherwise invisible, albeit obvious: the subordination of each body to white hegemonic masculinity.21 Then as well, the truth of the allegations against lynching victims was immaterial, as were their confessions; what mattered was the torturers’ unbounded power over the victim’s body, which ultimately proved the first’s supremacy, and the latter’s utter worthlessness. To sum it up, the Spectacle of the Scaffold eventually becomes the Spectacle of the Noose.

	 

	Having established summarily what constitutes lynching, we may ask: was anybody really safe from it? Between 1882 and 1931, the victims of lynchings are estimated to have been approximately 4.760 . In their ranks, women, men and children of different socioeconomic, ethnic, and racial backgrounds. Was the Rock Spring massacre, which occurred in Wyoming in 1885, and claimed the lives of 28 Chinese Miners, a lynching? If not, the episode of mob violence which claimed the highest death toll would have been the lynching of 11 Italian immigrants that took place in New Orleans, in 1891.22 In the Southwest, Native Americans and Latinos were targeted. In the mountainous western states, Chinese immigrant laborers were the object of racist attacks, not unlike the one we have just briefly discussed. In the Northern and Southern states alike, Immigrants, and in particular those who could not claim an Anglo-Saxon descent, were brutally victimized. Maria Delongoria talks of 159 documented cases of black women falling prey to lynching mobs between the 1880s and the 1930s, one as young as two.23 Yet, to our knowledge, the outlandish majority of recorded cases were perpetrated against African-American men. From 1982, at least 2500 black males are known to have been so murdered over the course of five decades, at a rate of about one killing per week24 .

	 

	 

	 

	 

	 

	 

	 

	 

	

	 

	 

	 

	
	19 Hill, Karlos (2009) Resisting Lynching: Black Grassroots Responses to Lynching in the 



	    Mississippi and Arkansas Deltas, 1882–1938,University of Illinois at Urbana-Champaign

	
	20 Roberts, Dorothy (2008) Torture and the Biopolitics of Race,University of Miami Law Review, Vol. 62,



	ibid.

	
	20 Carrigan, William D (2003). "The lynching of persons of Mexican origin or descent in the United States,     



	     1848 to 1928",Journal of Social History, Vol.37, n. 2

	
	21 Delongoria, Maria (2006), “Stranger Fruit: the lynching of black women. The cases of Rosa 



	    Richardson and Marie Scott”.University of Missouri-Columbia

	 

	
 

	1.3. “Eb'ry time I weel about, I jump Jim Crow25”

	 

	The year 1982 had seen the United States Supreme Court review the so-called Civil Rights Cases, five consolidated cases coming from different lower courts, in which African Americans had sued transit companies, theaters, and inns where they had been refused admittance or denied access to certain facilities “reserved to whites”—in spite of the existence of the Civil Rights Act, promulgated in 1875, which stated that “all persons within the jurisdiction of the United States shall be entitled to the full and equal enjoyment of the accommodations, advantages, facilities, and privileges of inns, public conveyances on land or water, theaters, and other places of public amusement; subject only to the conditions and limitations established by law, and applicable alike to citizens of every race and color, regardless of any previous condition of servitude”.26 

	 

	The Court held that the 14th Amendment had not bestowed on the federal government the power to discipline private acts of racism. Thus, the 8-1 decision had the explicit effect of sanctioning all those discriminatory practices which, engendered by roughly four centuries of racial apartheid, indeed could not have been expunged by “a single stroke” of the late President Lincoln’s hand. Au contraire, as one would expect, these praxes were still significantly widespread by the late 19th century within the United States in general, and in the South in particular. The Civil Court Cases ruling occasioned the enactment of state laws, like the Jim Crow laws, which had the exact purpose of institutionalizing those racial hierarchies already deeply embedded within the American society of the time, and perhaps, as Peterson and Ward have so eloquently argued,27 of our time. Furthermore, one ought to remember that this ruling had come after a period of great advancement for Black American citizens. Five years had passed since the end of Reconstruction (1865-1877), during which much had been done to further the position of “freedmen”. Under President Ulysses S. Grant, the radical Republican majority in Congress had managed to pass the so-called “Enforcement Acts” (1870-1871), three bills that reformed the federal criminal code so as to protect African-Americans’ right to vote, to hold office, to serve on juries, and grant them equal protection under the law 28. The result of this political maneuver was that, to the fulfilment of their newly acquired civil liberties, roughly 2000 Black American citizens were held office in the following mandates, both at local and federal level.

	 

	 

	 

	 

	 

	

	
	24 Tolnay, Stewart, and Beck, E.M. (1995), “AFestival of Violence: An Analysis of Southern Lynchings”, University of Illinois Press

	25 a line from the chorus of “Jump Jim Crow”, arguably the most popular song of T.D. Rice’s repertoire. It was first performed in 1828, 



	and then published as sheet music in 1830 by E. Riley.

	
	26 United States Congressional Record: Congressional Globe (1833-1873).



	
There was withal a significant effort to provide the Southern blacks with access to education, and other essential services; where the white populace proved resistant to any prospect of racial inclusion, schools and places of worship catering to the black community were set up. The nation’s four millions of African Americans, of whom roughly three millions and a half had been enslaved, enjoyed an unprecedented level of enfranchisement.29 Even so, one would be naive to think that the ‘Negro Issue’, as it was often stylized in the public debate, could have been so settled. The black population never attained a level of representation that was proportional to its numbers, and the lowly socio-economic status still enjoyed by the overwhelming majority of African Americans condemned them to a peripheral role in the political play. While enacting the formal emancipation of blacks, Reconstruction-era policies did little to dismantle the white supremacist ecosystem, or the economic ties that reproduced its currency.30 Nonetheless, the quest for autonomy and collective Self-affirmation of Black America fed on the burgeoning yet strong political awareness of black citizenry, fostered by a rich and complex cultural identity that, if diverse in its makeup, had come to define itself in the course of a centuries-long struggle against oppression.

	 

	In many ways still, the entanglement of power and race relations in the Southern states made the local white population’s hostility to Reconstruction politics an obvious outcome. Already in 1865, the newly-elected governments of the ex-rebel states (which could all without exception, count in their ranks many ex Confederates) had hurriedly endeavored to re-instate racial hierarchies through Black Codes, condemned today as “bodies of laws, statutes, and rules enacted by Southern states immediately after the Civil War to regain control over freed slaves, maintain white supremacy, and ensure the continued supply of cheap labor”.31 When the Civil Rights Act of 1866 invalidated them, it also dwarfed the South’s attempt to redefine post-war Reconstruction for itself.32 The backlash was enormous in proportions, and pervasive in its execution. Formal and informal institutions were united in a vigorous and uncompromising effort to resist: resist the loss of an unbounded privilege, and the end of a division of labor that profited the slaveholder and complimented the collective ego of the white proletariat—which, destitute of any material gain, could still lay claim to its moral and biological superiority and legitimate its own position within capitalist society. For he could be a beggar and starving, still he was no beast.

	 

	 

	 

	 

	

	
	27 Petersen, Nick and Ward, Geoff (2015) “The Transmission of Historical Racial Violence: Lynching, Civil Rights-Era 



	Terror, and Contemporary Interracial Homicide”University of Miami Press

	
	28 Dickerson, Donna L. (2003), “The Reconstruction Era: Primary Documents on Events from 1865 to 1877”, Greenwood Press, 



	    Westport

	
	29 Brundage, W. Fitzhugh (1995), “Reconstruction and the Formerly Enslaved.”Freedom’s Story, TeacherServe©, National Humanities 



	Center

	
	30  Wilson, Theodore Brantner (1965), “The Black Codes of the South”,University of Alabama Press, p.57



	 

	
So capillary and stubborn was their opposition, and so ambiguous and ineffective, at times even complicit, the reaction of the federal institutions, that by 1877 the Democratic Party (purveyor of the interests of the so-called “slavocracy”) had seized the leadership in all Southern states. In the meanwhile, white supremacy had successfully managed to strip black citizenry of most of its civil rights, thus making the very acknowledgment of its existence, dictated by the constitution, a mere and somewhat grotesque formality. The promulgation of Jim Crow laws, was only the last installment of a lengthy campaign to formally deny Blacks their inherent right to political life and personhood. To an extent, these laws would crystallize into a set of legal norms what had already been the lived experience of race relations, long before it became enshrined in positive law.33 Yet, eventually, they would also foster the exacerbation of inequalities, and produce a formal and substantial regime of segregation which would remain practically unaltered until the beginning of the 1960’s and the Civil Rights Movement.34 

	 

	The Jim Crow laws were aptly named after a minstrel typecast and character created around 1830 by Thomas Dartmouth "Daddy" Rice, a white troubadour. Rice would paint his face black with cork, and imitate what ought to have been, in the collective imaginary of the time, a highly stereotypical black character: a singing, dancing, grinning fool. White audiences responded so well to Rice’s lampooned, blackface-wearing persona, that his creator was invited to perform his song-and-dance routine in front of enthusiastic audiences in Dublin and London.35 By 1832, Jim Crow had become a stock character in minstrel shows, as well as “fathering”, by manner of speech, a series of other blackface personages, the Sambos, Coon and Daddies which would thus become a standard feature of the genre. Amongst its offspring, Zip Coon is perhaps the most interesting. While Jim Crow was meant as a disparaging caricature of plantation slaves, Coon, “the most blatantly degrading of all black stereotypes”,36 instead, made a mockery of free blacks. A presumptuous, flamboyant figure, he attempted to dress as a dandy would, and yet spoke in a series of malapropos and wordplays that undermined his every attempt to appear dignified. As Donald Bogle (1994) wrote, “the pure coons emerged as no-account niggers, those unreliable, crazy, lazy, subhuman creatures good for nothing more than eating watermelons, stealing chickens, shooting crap, or butchering the English language.”37 Singing little songs, dancing little dances, the white man makes the Negro for the entertainment of his peers. He invents negritude as an aggregate of negative qualities: laziness, doltishness, simplicity, lack of self-restraint and decency, untrustworthiness, lack of education, maliciousness.
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Still, to borrow the words of Kurt Koffka, as the whole is other than the sum of its parts, the white-made Negro is other than the sum of the otherwise human traits that gather to define it. It is something not quite human, even less than. For it is not human, it does not command the empathy reserved for other human beings: man is not his fellow. Women, most surely falling prey to their feminine susceptibility, may occasionally display sympathy for the Negro,38 but, then again, women’s own status as not-quite-men hence not-quite-human—inferior in many ways to the very human prototype, the one that puts the “man” in humanity, so to speak—had long been established.39

	 

	As a sub-human being existing in a still young and ravenous capitalist system, the Negro can be, and must be, commodified: as its skittering replicas are up for sale in the theater halls, the real thing is yielding that surplus value in the cotton fields, in the mines, in the kitchens. Bred and sold like cattle, it only follows that it should also be disposed of as cattle, where need there be. When the Emancipation Proclamation, and the 13th, 14th, and 15th Amendments that were passed shortly thereafter, abolished slavery, thus disrupting the peculiar socio-economic arrangements around which Southern society had developed, it did not erase its underlying ideology from the people’s mind. As Sullivan (2015) has argued, in societies where de jure segregation has been rejected, white privilege continues to operate as much, if not more so, through mental beliefs, hidden and “invisible” because it is largely a product of acquired automatisms, rather than self-reflective behavior.40 While the legal norms that had formally granted whites the right to gain licit ownership of their black fellows’ bodies, so as to make use of them as they, the masters, though most felicitous, had been rejected, the collective beliefs on which these norms rested remained very present in Southern morality.
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1.4. Nobody knows the trouble I've seen41

	 

	 

	When in 1883 a young Ida B. Wells, Black American journalist on her way to become a civil rights pioneer, boarded a train from Memphis to the nearby town of Woodstock, where she taught school, and took a seat in the nonsmoking coach—which the railroad company had thought exclusively for the enjoyment of white ladies and gentlemen—the conductor, having summoned the help of two of the aforementioned gentlemen, felt entitled to physically eject her from the car.42 When Wells sued the company, she lost. When she appealed the Court’s decision in 1885, she lost again. In 1892 she befriended Thomas Moss, the African-American owner of the successful the People’s grocery, which catered to white as well as blacks, an important segment of the demand curve that had thus far uniquely benefitted white commerce in the area. When several white local shop-owners assaulted the store in retaliation, a clerk fired a gunshot and killed one of the mobsters. When the police arrived, Moss and his business partners were arrested, and committed to the local jail awaiting trial. However, they would never see the day of their first hearing, for a mob would fetch them from their cells and lynch them soon after. As a local paper reported, without ceremony, the outstanding local citizenry had taken justice to their hands.

	 

	The Mississippi-born Wells would go on to be, arguably, the most influential African American anti-lynching activist of her day, and a foremother to intersectional feminism. In the course of her successful journalistic career, she documented extensively the phenomenon of mob violence in the Southern states, authoring several investigative pieces as well as two pamphlets. Those among the readers who are well-versed in the history of the Civil Rights Movement will undoubtedly be acquainted with both Southern Horrors: Lynch Law in All Its Phases (1892), and The Red Record: Tabulated Statistics and Alleged Causes of Lynching in the United States (1895). The latter, huge both in size and influence, offered a comprehensive account of the “acts of conscienceless outlawry”, in which, over the span of ten years or so, “the inevitable result of unbridled power exercised for two and a half centuries, by the white man over the Negro,”43 had come to make itself manifest at a worrisome frequency.

	

	 

	 

	38A good example of this could be provided by the Grimké Sisters. “Sarah Moore Grimké (1792–1873) and Angelina Emily Grimké (1805–1879), known as the Grimké sisters, were 19th-century Southern American writers, orators, educators, and Quakers who were the first (white, a/n) American women advocates of abolition and women's rights.(…) In 1839 the sisters edited American Slavery as It Is: Testimony of a Thousand Witnesses,a collection of newspaper stories from southern papers written by southern newspaper editors.” For kindred conceptualisation: Perry, Mark E. (2002) Lift Up Thy Voice: The Grimke Family's Journey from Slaveholders to Civil Rights Leaders. New York: Viking Penguin, and Birney, Catherine H. (2004) The Grimké Sisters. Kessinger Publishing, LLC.
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The decade following the Civil Rights Cases ruling had seen, in concomitance with the promulgation of Jim Crow laws, a dramatic surge in the number of recorded lynchings. In the archives of the Tuskegee Institute, one of the earliest HBCU44 in the American South, we find recorded evidence of 2.236 lynchings having occurred between 1882 and 1895, of which 1.285 targeted black victims. Furthermore, it is debatable whether it is licit to assume that the other 978 victims were Caucasian as reported on occasion, for in a majority of the states any lynching victim belonging to a non-black ethnic group, including Latinos, Native Americans and individuals of mixed race, were wrote off as “white”. In contrast, W.J. Cash estimates the number of lynchings to have occurred in the South from 1840 until 1860, to be around three hundred, of which, arguably, less than 10 percent were against black individuals.45 Indeed, historian Rayford Logan would describe the period going from the end of Reconstruction through the early 20th century as the nadir of American race relations.46

	 

	Wells’ pamphlet was complete with fourteen pages of statistics detailing the lynching that had occurred between 1892 and 1895, and a few pages containing graphic accounts of the murders. Her quantitative findings were instrumental in substantiating the author’s own critical analysis of authoritative lynching narratives—namely, that they were alternatively: a necessary tool to inhibit race riots, an extreme form of white resistance to the threat of Negro domination of Southern politics, or a just punishment for “the assailants of womanhood”, which black men supposedly were, with an extraordinary (and never demonstrated) frequency. The argument she brings forth to explain the conspicuous surge in lynching witnessed in the 1880s and afterwards, is an economic one, and in that, in many ways similar to the ones favored by contemporary scholarship: when the white man had ownership rights over the black populace, he had an economic incentive to keep his serfs alive and productive.
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Violence was administered in ways that were instrumental to the control of the enslaved labor force, as well as recreational (for to exert one’s privilege, as Shannon Sullivan wrote, is often times an act of pleasure47). “But Emancipation came and the vested interests of the white man in the Negro's body were lost”.48 The white man could no longer claim the black body as his property, and yet the longstanding school of practice under which he was educated, “in which might makes right”,49 reproduced his domination over the Negro as a socially acceptable and altogether necessary institution, while construing the cultural conditions that made it attainable, and even profitable. The subjugation of the black population could no longer be obtained through the exercise of a gentleman's inalienable right to hold property, and thus the white man had to contrive new means in the pursuit of an old end. If “in slave times the Negro was kept subservient and submissive by the frequency and severity of the scourging”,50 the advent of a new legal order begot a new symbolic regime, wherein the act of killing took the place that had once belonged to the whip and the hound. Racial terror came to be a preferred political instrument, its use mastered by Klan members and local authorities alike. Mob violence would be but one of its many vehicles.

	 

	After Wells, Cornel West (1992), Bell Hooks (1992), and most recently Jane Gaines (2001) have suggested that lynching was fundamentally tied to economics. And, I would argue, all evidence seems to substantiate their claim; yet, as Ronald Jackson (2006) ever eloquently stressed, theirs and others’ “perennial arguments about the juxtaposition of market and nonmarket values,(...) commodified and consumerist representation versus privatized and relational looking”,51 fail to address adequately the cultural constructions surrounding gender, race, and sexuality that ultimately define lynching-culture, and thus cannot be unquestioningly assumed. It seems to me that the racial and sexual economies that underlie the practice of lynching inform its historical contiguity with present-day epistemic and material violence waged against the Black body, as much as the capitalist economic relations in which it is inscribed. This violence, albeit retaining its cultural specificity, appears to me as being akin to the violence monotonously inflicted upon other bodies: female bodies, non-binary bodies, disabled-bodies, non-white bodies - all those bodies which do not respond to the canon of white heteronormative hegemonic masculinity, and, by the very fact of their non-conforming existences, disrupt it.
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Part Two:

	 

	Body Politics, Sex Politics.

	 

	 

	2.1. A Body of Meaning

	 

	 

	Michel Foucault demonstrated that Truth is attained only through the exercise of multiple forms of constraint, and it induces regular effects of power. Each society has its regime of truth, its “general politics” of truth: that is, the types of discourse which it accepts and makes function as true. These truth-producing discourses are reinforced continuously through the action of cultural and political institutions, whose foremost preoccupation lies with making “the rules according to which the true and false are separated and specific effects of power are attached to the true”.52 The existence of race, or gender for that matter, are two very well established “truths” within western societies. Yet, they only do exist in so far as they are inscribed onto the individual body. The latter becomes the site of the cultural inscription of values, through which materiality acquires signification.53 Hence, as Grosz insightfully noted, in a way the body functions as a black box,54 “the inscribed surface of events (traced by language and dissolved by ideas).”55 Still, its materiality evokes resilience, and thus possible modes of resistance to power.56

	 

	The politicization and scripting of Black bodies has been a feature of American society since the seventeenth century (Jackson 2006). The disparaging parody of black individuals, the Crows, Coons and other Negro stereotypes which I addressed in the previous chapter, are only one example of the discursive practices that took part in these cultural processes. But the invention of negritude, as Fanon referred to it, is not uniquely construed through a regime of representation. Cultural ideologies operate on the body, which becomes the site of the exercise of power.57 How could one’s mind not go to Whipped Peter’s marked back? It took the former slave, whose actual name was Gordon, a ten days-long run from the Louisiana plantation he had escaped, before reaching the Union forces stationed in Baton Rouge in April 1863.58 The carte de visite portrait taken in the camp, which henceforth would be frequently used by abolitionists in their campaigns, sees him sitting with his back to the lens, a dense maze of keloid scars tracing an intricate design over his skin59. Doctor Towle, who had presided over Gordon’s medical examination, would write: “few encountered worse punishments than this man must have received, though nothing in his appearance indicates any unusual viciousness—but on the contrary, he seems intelligent and well-behaved.”60 Gordon’s body is forced to hold the contradictions and anxieties laced within conflicting meanings: the proslavery sentiment that perceived punishment as the legitimate reaction to alleged misbehavior, whatever that could mean, and the tenue abolitionist effort to humanize the victims, because “it inescapably exists in a social habitat preoccupied with these meanings”.61

	 

	 

	The classification of human beings into biological races inherently acknowledged a difference that was not merely in appearance, but in substance. All the while, the scientific discourse on race produced racialized bodies into bodies of knowledge, discursive units that bore multiple truths—the truths of race as evolutionary class, hereditary pathology and legal status. Such “effects of power and knowledge”, as Foucault would style them, become productive  at the hands of the ideological apparatus of the power structure, which uses them to ensure its reproduction. Indeed, the postulate which asserts the complete Otherness of the Negro was the one axiom on which the whole baroque architecture of Southern ideological reasoning rested. Southern society sought to present itself as most righteous and God-fearing, deriving its principles, such as the exaltation of honor and the cult of chivalry, from the aristocratic values of the West. Yet, simultaneously, the whole societal and economic structure of the Deep South was arranged around a “most peculiar institution” which, in a rather ungodly manner, sanctioned the objectification of human beings and their exploitation as chattel proper. This conflict of meanings needed unfolding, lest it should precipitate the collective Self in a schizophrenic state, and found it in an ideological artifice: the theorization of blackness as biologically and morally inferior. (Nevertheless, we should not incur in the mistake of presenting this invention as original, for, as Eduard Said ever so persuasively demonstrated in his book Orientalism, the racialization and othering of non-white people is a far more ancient tradition in Western cultures.) The Enslavement of African American people had placed them outside the ambit of humanity, giving the slaveholding class unrestrained license to inflict pain on their bodies.62 Still, the emancipation of Black Americans did not rid black bodies of the subhuman quality that Euro-American culture had attached to them, an emancipatory project that to this present day remains unfulfilled. In inventing the Negro race, whether it consisted of slaves or freedmen, the white man had created bodies to torture and to outrage. This torture, in turn, produced abjectly docile bodies whose miserable physical condition reinforced their servile position in the racialized social hierarchy.63
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The sticky nature of hegemonic inscriptions becomes self-evident in the apparently contradictory relation that the white man has with the black body: one that is “complicated by the irregularities subsumed in a profound matrix of desire and control,” whereby “desire and repulsion operate on dialectic poles”.64 In 1871 the Joint-Select Committee established by the Congress to “inquire on the conditions of African Americans in the insurrectionary states”, published a thirteen-volumes report65 which accounts in detail the extensive use of sexualized racial terror to the end of disciplining black bodies—sexualized racial terror being a broad definition that encompasses not only rape, or attempted rape, but also genital mutilation, certain forms of whipping (in which the victim's’ clothing was removed by force or coercion) and other forms of torture intended to humiliate the body. Indeed, as the greatly influential work of Clinton (1997), Edwards (1997) and Hodes (1997) demonstrated, sexuality was a critical site upon which the convoluted racial conflicts of the era were waged.66 
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	66 Foucault also offers us an interpretative key to understand the pivotal role that sex has come to play in the politicization and racialization of the body. In modern times, sex acquired increasing resonance both as a societal and scientific issue. At the juncture of “body” and “population”, sex in the 19th century was normalized and institutionalized. The eugenic turn in biology led to an increased preoccupation with the “health of the race”, and the thematics of the species, descent, and collective welfare were infused with sexual overtones. Indeed, the cultural invention of race bestows on seuality the primary task of perpetuating it. Thus sexuality has to be disciplined as a means of safeguarding the collectivity. In this effort, normal sexualities and sexual practices are defined and encouraged, whilst other are stigmatized and branded pathological. An example, the hysterization of women, “which involved a thorough medicalization of their bodies and their sex, was carried out in the name of the responsibility they owed to the health of their children, the solidity of the family institution, and the safeguarding of society”. Meanwhile, under the aegis of positivism, biology espoused the cause of newborn sociology, and together, in the guise of social darwinism, they sought to establish a sound link between genes and disingenuity - and all other sorts of moral ills: hence physiognomy and phrenology. In premodern societies sanguinity had constituted one of the fundamental values, a reality with a symbolic function, around which mechanisms of power were organized (the systems of alliance, the political form of the sovereign, the differentiation into orders and castes, and the value of descent lines). Yet, the advent of technologies that tempered the immanency of death, intensified the political and symbolical value of life - and thus, of sex, which originates it. Demographic growth, together with the democratizing spill-over effects of industrialization, begot a sort of communitarisation of the aristocratic concern with descent, shifting the attention from blood-line to race. The ideal of race in turn, begot the regimentation of sexuality. Thus, “sex became a crucial target of a power organized around the management of life rather than the menace of death.” (quoted from Rabinow, 1984).



	 

	
Cardyn further argues that sexualized violence became a defining trait of the postwar Southern condition.67 In the complex economy of race, sex and violence that defines Biopolitics in the post-Reconstruction South, lynching practices emerge as a synthesis of the multiple cultural discourses that were in place to control society and perpetuate the power structure that ordered it. “Through whippings, rape, (...) genital mutilation, and other nameless tortures,” Klan members and other agents of the southern slavocratic Establishment “sought aggressively to undermine the resolve of the freed people and their supporters in an effort to reinvigorate a system of uncontestable white male supremacy”.68 In its quest for restoration and repossession, white hegemonic masculinity could not reassert itself in a balder and more ostentatious manner, than through the spectacle of lynching. In this brutal and highly performative act the black body, as a corporeal object, becomes the embodiment of white ideology. Like a blank of page or a mold of clay, the charred, lacerated body of the victim, is inscribed all over its surface by the discursive strands that constitute the architecture of white patriarchal ideology. In its materiality, it is designed as the site where ideology translates to axiology: in its holocaust, the truth of white supremacy is celebrated as the only Truth worth affirming. In this sense, lynching played a foundational role in Southern supremacist society.
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2.2. Sister Swung Too

	 

	 

	“Rains come wet me,

	 

	Sun come dry me,

	 

	Stay back, boss man,

	 

	Don’t come nigh me.” 69

	 

	 

	 

	As White (1999) observes, "the uniqueness of the African-American female's situation is that she stands at the crossroads of two of the most well-developed ideologies in America, 

	that regarding women and that regarding the Negro".70 In the system of chattel slavery abolished in 1865, the rape of black women was an ordinary occurrence. They could be legally raped by their master, his male offspring, as well as his employees.71 Jennings finds an expression of this attitude towards black women in the construction of the Jezebel as an archetype of black femininity. This was a stereotype which attributed to black women a complete lack of decency and restraint, an hypertrophic sexual drive. Arguably, it played a role in the rationalization of the sexual atrocities which they suffered at the hands of their white masters.72 Thus Jezebel-like were those slaves whose alleged promiscuity and lewdness—projected or coerced—made particularly vulnerable to sexual abuse, because they could be and were tossed from master to master as a way of reminding them of their worthlessness.73 Meanwhile, as capital investment goods, the worth of black female bodies was acknowledged and duly honored: for they had the capacity to produce additional labor at no cost. Henceforth, Black women could be, and frequently were, turned into “breeders”, and forced into having sex with fellow slaves to generate children, for their masters to enslave in turn.74 This was congruent with the notion that rape amongst slaves could not exist, a persuasion enshrined in positive law. In fact, coerced sexual relations between Black American would be recognized as a criminal offence by State-laws only after the Reconstruction.75
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The pre-war proslavery ideology entailed the notion of white entitlement, not only over the body of the black female qua slave, but over the sexuality of black women at large. This, combined with the myth of the Negro quasi-ferine nature,—which presumed an unbridled, undiscerning sexual appetite—created the conditions that fostered the rampant sexual-objectification of black freedwomen. Their bodies under siege, they conducted their existences under constant threat of abuse, restoring to strategical modes of self-representation to protect themselves. Urban and rural African American women alike

	sought to safeguard their womanhood by “dressing with modesty”, humbling those physical features which society sexualized, and desperately trying to suppress any hint to their own nature as sexual-beings that fell outside of the imaginary of motherhood. As Brown (1994) argues, disenfranchisement, segregation, and the mythologizing of the Negro’s amorality and promiscuity, denied the protection of “true womanhood”—so ostensibly preached by Southern gallantry—to non-white women. As a response, Black women increasingly relied not only on construing an image of respectability but, in a large measure, on renouncing any representation of a gendered self altogether. Hoping that an “invisible womanhood” would provide them a protection that seemed otherwise unobtainable, many African American women sought to conceal any public suggestion of their sexuality, which would include admitting to having been sexually assaulted in the public arena.76 In a few cases, historical sources introduce us to women who sought to achieve the de-feminization of their public persona by projecting an image of Self that defied sanctioned notions of gender. “She drinks whiskey, and she swears, and she is a republican, which makes her a low, foul creature” wrote a young student of Mary Fields, than the forewoman at St. Peter’s mission. “Stagecoach” Mary, as she would later be known, became the first African American woman to be employed as a mail carrier by the Federal Postal Service, in 1895. Her portrait, which on multiple occasions had graced the pages of the local press, shows a robust, six feet tall woman, holding a six hit shot-gun in her hands. When composing a piece on her curious life, journalists never forgot to mention her love of cigars, or that “she usually had a pistol strapped under her apron and a jug of whiskey by her side.”77 Fields’ outrageous persona, as well as other “foul creatures” of her breed, frequently made the headlines - precisely because they embodied and reinforced another early archetype of black femininity: the Sapphire (the ancestor of today’s Angry Black Woman racist stereotype). In a markedly patriarchal society, built around the conservative ideal of Southern chivalry, compliance with the paradigm of “true womanhood” entailed passivity, frailty and domesticity.78 
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True Southern Womanhood applied to those “demure, deferential, physically attractive, and socially adept silent helpmates of manhood’s finest specimen,”79 observes Côté Gillin (2013). Such standards of course could not apply to black women, in light of their posited quasi-beastly nature. The latter, especially when not perceived as a delectable sight to behold, were characterized as aggressive, masculinized work-horses, and overbearing matriarchs, responsible for the emasculation (and further descent into indolence) of their husbands and sons.80 While one ought not to confuse survival strategies with their          (mis-)representation, the accounts of Black women being openly defiant, assuming on occasion a confrontational attitude in the face of patriarchal authorities, at a time where obedience and docility were the female virtues par excellence, are numerous.81 Still, is often the case in the study of sexual trauma, historical records are less elucidative about the experience of victims than they are about the actions of its perpetrators. West (2008), Gross (2015) and others have suggested that the perceived aggressiveness of black women popularized in postwar media, often pitted against the cheerful daintiness of the southern belle, could have mirrored a social behavior that was in itself an instance of dissimulated cultural resistance (Scott: 1990)82 vis à vis a profound trauma embedded in the collective subconscious.83 Indeed, as McLaren observed about Foucauldian Biopolitics, Power does not only produce docile bodies, but also resistant bodies.

	 

	The rigid gender norms in the South associated masculinity with control and power.84 Manhood, in its most basic definition, was predicated on physical prowess, loyal allegiance to family and class, and an active engagement in defense of the integrity of (white) womanhood. In this context, the sexual privilege associated to white hegemonic masculinity found its most powerful cultural expression in the concept of honor, which played a pivotal role in the organization of social relations. According to Wyatt-Brown, safeguarding one’s honor, not through “words alone, but in courtesies, rituals, and even deeds of personal and collective violence” was perceived as necessary to preserve the individual from the “greatest dread” of public humiliation.85 Violence was a crucial element in the construction of masculinity, so that a certain degree of aggressiveness, often surmised as bravery, was a requirement to establish one’s manhood. Moreover, murder was a socially sanctioned instrument to redeem the honor of an individual, his family, or his race—a pattern immortalized by many a literary account or Romantic duels.
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A fact less celebrated by contemporary literature, but amply demonstrated by critical historiography, is that equally important to the construction of masculinity was the notion of sexual potency. While the expression of female sexuality was conceptualized as an ignominy, the display of a man’s sexual drive only attested to his healthy virility: lust was an accepted, even expected component of manhood. For a young man, the suppression of this “natural impulse was to defy nature itself, leading to prissiness and effeminacy”; while older men thought that “mild indiscretion enhanced their respectability as long as certain rules were followed” (emphasis mine).86 Alas, the saintly characterization of the Southern Belle, herself little short of being a second coming of the Virgin Mary, prescribed utter abstinence outside of the bridal suite (within the limits of which sex was a matter of duty, and surely not of pleasure). This left the Southern Gentleman, encouraged to manifest his sexuality (within or without the limits of ribaldry) and yet compelled to pay the utmost respect to the sanctity of “true womanhood”, in the throes of a Manichean tension. 

	 

	Such pathological and immovable construction of masculinity, together with the specific racist Biopolitics embedded in white supremacist ideology, laid the cultural foundations for the widespread predatory attitudes of white men towards Black women. In such a way, the black female body came to represent the ultimate stage for the representation of white manhood, so that, Delongoria (2006) writes, honor would often be demonstrated by exercising violence on it.87 Furthermore,  it is worthwhile to remember that the eruption of the market economy in the postwar South had disrupted the ancient order of racialized and gendered relations, instilling in the Southern Gentleman an unprecedented sense of vulnerability with regards to his social status.88 The exceptional discovery of the transience of the social structure which sustained it, engendered a crisis of white hegemonic masculinity that made the necessity to uphold one’s honor, as well as the Collective honor of one’s social group, even more pressing. As the nefarious records of post-civil war racialized sexual terror attest, the modalities through which white virility was vindicated became more and more brutal. In the aftermath of the Memphis race riots (1866), the congressional investigative committee's majority final report sentenced that “the crowning acts of atrocity and diabolism committed during these terrible nights were the ravishing of five different colored women by these fiends in human shape” and continued, “it is a singular fact, that while this mob was breathing vengeance against the negroes and shooting them down like dogs, yet when they found unprotected colored women they at once ‘conquered their prejudices,’ and proceeded to violate them under circumstances of 

	 

	

	
	85 Ivi , p. viii

	86 Wyatt-Brown (1995), p. 96

	87 Delongoria (2006) p. 56



	 

	
the most licentious brutality.”89 In 1973, testifying in front of the aforementioned Joint-Select Committee, a Mr. Buckley recalls “an outrage done upon a young girl down there near Red Hill, in Marshall County.” The girl had been “abused very bad, whipped very badly” by a cohort of disguised, armed raiders. What had she done to incur in the ire of the Klan members? “Nothing more than some boys had been running around her, and she had told some tales on them, and they flogged her out for it. They said that she had told some tales on some young men around in the country there that they didn’t quite like; and that is why she was whipped.”90 Down in Marshall County, Alabama, Klansmen had brutalized the girl for she had dared to resist and denounce sexual harassment (possibly rape). 

	 

	Roughly forty years after, in the city of Okemah, Oklahoma, Laura Nelson was lynched alongside her thirteen years old son, in retaliation for the murder of Deputy Sheriff George H. Loney. Loney, together with a posse committee he had assembled, was searching the Nelson’s property for a stolen cow. During the search, under circumstances still unclear, the teenaged boy had fired a shot which had hit Loney in his left leg, causing him to die of bleeding before medical aid could be summoned. According to the Okemah Ledger,while under arrest, Laura had behaved “badly”, allegedly trying to jump out of the window, and being aggressive towards her jailer, a Mr. Payne.91 During the night that followed the arrest a party of forty men assembled in front of the prison and, without encountering much of a resistance from the officers guarding the facilities, kidnapped Nelson and her son from their cells. The Crisis reported that members of the lynching mob first raped Laura, and then, having gagged the two captives with burlap sacks, hanged them from a bridge using ropes made of half-inch hemp tied in a noose.92 George Henry Farnum, owner of Okemah’s only photography studio, had to use a boat to get a good picture of Laura and her son, "caught so pitiful and tattered and beyond retrieving – like a paper kite sagged on a utility wire.” 93 In the Summer of 1914 instead, a mob a thousand strong broke in a jail in Elloree, South Carolina, to pull Rosa Richardson out of her cell. It was a Sunday morning, and Richardson had spent there the night after having been apprehended by the police together with her sister, under suspicion of being involved in the disappearance of Daniel Bell’s twelve years old daughter Essie.94 At the time of her arrest, Richardson had been working as a nanny and cook in the Bell household, and living in a house that sat on Mr Bell’s land.95 “She and Mrs. Bell had had some words a few days before over the payment of some rent, and the little
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girl was the victim of the woman’s malice against the mother”96 narrates a report which appeared in the local white press.97 By the early afternoon, Richardson’s bullet-riddled body could be seen dangling from a gum tree down the Two Chop public road, just between Elloree and Vance. The corpse, exposed in a gruesome spectacle before the collective gaze, was that of a mature woman whose figure carried the legible signs of years of hard labor. Yet her seniority did not spare Rosa from the outrage of rape. Oral narratives diffused within the black community of Orangeburg County consistently related that on the way to the site of her execution, Richardson had been raped by at least one of her captors.98 Two years later in Columbia, Mississippi, Cordella Stevenson was lynched for having outspokenly defended her son, suspected of being an arsonist.99 Before being left to the merciless hands of the lynching party, her kidnappers brought her to an isolated spot and raped her. In that same year, a Miss Harper was raped, and both her brothers lynched, on account of the defiant conduct of the younger Harper boy and herself, who were active in local politics.100 Julia Brandt was raped and lynched in Charleston in 1880; Ann Cowan in Newberry, 1881; Midrey Brown in Columbia, 1892; Ada Hiers in Waterboro, 1893; Hannah Kears in Colleton, 1895; Dora Baker in Lake City, 1898; Eliza Goode in Greenwood, 1898; Rose Etheridge in Phoenix, 1899; Emma Wideman in Troy, 1902; Rosa Richardson in Santee, 1914; Anne Lowman in Aiken, 1925; and the same fate was bestowed upon her daughter, Bertha Lowman, in 1926.

	 

	All in all, according to Crystal Feimster, approximately 159 cases of lynching were recorded where the victim was an African American woman.101 Murders such as these were more frequent in Mississippi, Georgia and Louisiana, but nonetheless present in all states of the Deep South region, without exception. The sample that I have produced testifies to the striking preponderance of rape in this ritualistic forms of mob killing, a rather sad occurrence which inscribes itself in a longstanding tradition of sexual terror perpetrated against African American women at the hand of white men. The nature of the
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	crimes allegedly committed by these victims seems to be immaterial in determining the incidence of rape as an accessory punishment. In fact, the latter seems to have been routinely administered as retribution for the injury represented by their extant African American womanhood. The interconnectedness of sexual violence and lynching practices, to which this hapless women will forever bear witness, emphasizes the centrality of the racialized and gendered body as a discursively-bound site of power struggles. Victims of a “Christ-haunted” South102, as Flannery O’Connor would call it, the tragic vulnerability exemplified by the tattered materiality of these women’s bodies shall act eternally as a reminder of the great lengths to which Power will go to reproduce itself.
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1.3. More Rapes, More Lynchings

	 

	 

	The overlapping of the sexual and the political, and their mimetic relation to racism, the fetishizing of the genus and the policing of sexuality, as Foucault explains, all determine particular modes of cultural inscription of the body. The relation of white society to the black body, is further complicated by the perceived otherness of the latter. A culture that construes belonging to a fictive biological race as a prerequisite for its membership, cannot acknowledge nor assimilate diversity: thus, the black body is made into something other, in so far as it is not commensurable to the white body. The otherness embedded in hegemonic inscriptions of the black body engenders its dehumanization, for it hinders the possibility of an empathic relationship between the subjectified white man and the objectified black body. As Jackson writes, this effected “the arrest of any agency to define the Black self, but also the interception of any public valuation of Blacks as subjects”. “Subjectivity was owned by whites”, who “devised the essence of racial particularity by averting their gaze away from Blacks and applying injunctive pressure on them to behave in ways that complied with their own modernist obsessions.”103

	 

	The cultural construction of race works within a regime of visibility, and whether one belongs to the dominant race or not, is an adjudication that can be made immediately upon looking at them, with sufficient precision. Race is obvious to the eye, and yet it owes not its significance to what is visible, but to the invisible.104 Indeed, it is the symbolic function of which racialized aesthetics are imbued that most defines racist cultures. Falling into a the same delirious kalokagathia as the phrenologists of the early 19th century, southern racists did not only see race, but also its necessary moral implications. In a nutshell, white supremacist ideology rested on a fantastic syllogism: in so far as man was made white,—a certitude which does not need to be corroborated by evidence, as it is so deeply embedded within western culture—all that is other than white must be other than man. Henceforth the black body is not human, but something quite other: a soulless concoction of flesh, meat and muscle. I have argued that lynchings had, preponderantly, a racial component, a belief corroborated by the utter disproportion of non-Caucasian casualties with regards to the demographic presence of ethnic minorities in the so-called lynching states. I have also emphasized that no demographic was targeted as much as African American males were, amounting approximately to the 79% of all lynching victims between 1882 and 1930.105 To try and explain this statistical singularity, I suggest we take under exam the particular status of black male bodies within the sexual economy of the time.
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	In 1840, Secretary of State John C. Calhoun, endeavoring to make a case for slavery, affirmed that “the African is incapable of self-care and sinks into lunacy under the burden of freedom”.106 Three quarters of a century later, in 1916, Lewis Terman writes in The Measurement of Intelligence, that blacks are “uneducable beyond the nearest rudiments of training”.107 These two quotes, which arguably reflected at least a segment of the popular sentiment, speak to the characterization of blackness as irredeemably primitive, and thus unpredictable, excitable, and irrational to the point of mania; all traits that construe it as fundamentally dangerous. If these beliefs applied to all African Americans, they were particularly true for black males.108

	 

	Beyond cultural assumptions about the Negro’s limited rationality—or complete lack thereof, hegemonic inscriptions of black masculine corporeality drew also on specific persuasions that white men had entertained in relation to the materiality of black male bodies prior to the institutionalization of slavery. One such instance is the centuries-old myth of the African’s indomitable virility (susceptible of assuming the tones of a homoerotic phantasm on occasion—think of 18th century French romancer Chateaubriand)109, which fits wonderfully in the desire/repulsion dialectic identified by Jackson. This beastly masculinity was traditionally predicated upon physical and moral characteristics—namely, strength and lustfulness. By all accounts, the fear of the latter would evoke the stigmatization of the first. Indeed, within the logics of chattel slavery, the strength of the black male body was conceptualized as an asset, for it represented the immediately appreciable measure of a slave’s worth; and yet, without them, it became a liability, an obvious hint to the threat that black manhood imposed on society. Physical strength gave black males the capability to act out their wickedness, which would manifest itself in all sorts of reckless and lewd behavior. The crime that was most revealing of the Negro’s lewd nature was the outrage of true womanhood, for “in the Negro all the passions, emotions, and ambitions, are almost wholly subservient to the sexual instinct”.110

	 

	Already by the end of the 1880’s, anti-lynching crusaders had exposed the foundational role that the myth of black men as rapists had played in the developing of the “Big Black Scare” panic which held the South hostage in the aftermath of Emancipation. In May 1892, the Daily Commercial of Memphis, in an article titled “More Rapes, More Lynchings”, writes as follows:
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	“There is small reason to hope for any change for the better. The commission of this crime grows more frequent every year. The generation of Negroes which have grown up since the war have lost in large measure the traditional and wholesome awe of the white race which kept the Negroes in subjection, even when their masters were in the army, and their families left unprotected except by the slaves themselves. There is no longer a restraint upon the brute passion of the Negro.

	What is to be done? The crime of rape is always horrible, but the Southern man there is nothing which so fills the soul with horror, loathing and fury as the outraging of a white woman by a Negro. It is the race question in the ugliest, vilest, most dangerous aspect. The Negro as a political factor can be controlled. But neither laws nor lynchings can subdue his lusts. Sooner or later it will force a crisis. We do not know in what form it will come.”111

	 

	 

	Similar narratives were ever present in the press, both at local and national level. The notion that Black manhood was hypersexual and intrinsically predatory, and that its lust would be unequivocally directed to “true” (i.e. white) womanhood, was so deeply embedded in Southern mentality that when Gunnar Myrdal compiled his Rank Order of Discrimination, in 1944, the majority of his white interviewees, upon being asked which they thought were the things that Blacks most coveted, “ranked intermarriage and sexual intercourse with whites as the leading desire – ahead of social equality, desegregation, political enfranchisement, legal equality, and economic opportunity”.112 The naturalization of the rape-threat discourse thus provided a justification to otherwise unredeemable acts of violence. This belief was so widely held that even those whites who were otherwise unsympathetic to lynch law proved susceptible to it: Theodore Roosevelt, himself author of several articles against lynching, would still acknowledge that “society must share the blame for mob violence where it does not enact laws to ensure quick and appropriate punishment of rapists”.113

	But did the theory which contended a direct causal nexus between rape and lynching draw on anything other than a crooked racist ideology? Anti-lynching activist of the time argued that, in fact, it did not. Ida B. Wells devotes much of her writing and research to disproving the “old threadbare lie that Negro men rape white women,”114 to which she opposes the view that white man often designated as rape consensual relationships that stemmed from a “growing appreciation of white Juliets for colored Romeos”. She writes,
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“In considering the reason assigned by the Southern white people for the butchery of blacks, the question must be asked, what the white man means when he charges the black man with rape. Does he mean the crime which the statutes of the civilized states describe as such? Not by any means. With the Southern white man, any mesalliance existing between a white woman and a colored man is a sufficient foundation for the charge of rape. The Southern white man says that it is impossible for a voluntary alliance to exist between a white woman and a colored man, and therefore, the fact of an alliance is a proof of force. In numerous instances where colored men have been lynched on the charge of rape, it was positively known at the time of lynching, and indisputable proven after the victim’s death, that the relationship sustained between the man and woman was voluntary and clandestine, and that in no court of law could even the charge of assault have been successfully maintained.”115

	 

	To support her thesis, Wells provides evidence of multiple mob-killings were the romantic relationship of the accuser to her alleged violator had been known to at least some members of the public. In this cases, the woman would often be compelled by societal norms to cry out rape in attempt to preserve her honor and that of her kin—in communities where intimacy between individuals of different racial heritage was a criminal offence, and an absolute mark of ignominy. Likewise, she emphasizes the fact that accusations of rape against black men at the damage of white women were an entirely extraordinary occurrence during slavery, while the contrary had all too often been the case. While mainstream white narratives portrayed lynching as the necessary response of sensible Southerners to the most loathsome of crimes, Wells notices, actual records attested that less than 20% of lynch victims murdered between 1884 and 1892 had been accused of rape, while the overwhelming majority would have been executed under the allegation of murder, arson, or violation of racial etiquette—a conclusive proof of the mystification in action behind the rape-threat thesis.116 While Wells falls short of proving exhaustively that black-on-white rape was largely a cultural invention (if such a thing could ever be accomplished), as she seems to be arguing, her findings allow for no concessions to be made to apologists of lynch law who sought to masquerade their own senseless violence as the reaction to another man’s vile deeds. 

	

	Sociologist, civil rights activist, and Pan-Africanist W. E. B. Du Bois comes forth with a more refined take on the “black beast rapist” myth. Many contemporary racist commentators, he argues, rationalized what they perceived to be a growth of assaults on white women at the hands of African American men as the suppuration of criminal tendencies and race animosities.

	

	
	111 The Daily Commercial, 17 May 1892, cited in: Wells, Ida B. (1893) “Southern Horrors: Lynch Law in All its Phases”,first published 



	       independently by the African American women of Lyric Hall, New York, to which it is dedicated.

	
	112 Richeson (2009) p.12



	
	113 Roosevelt, Theodore (1911), “Lynching and the Miscarriage of Justice”,THE OUTLOOK, vol.99, n.13  



	      (Nov. 25, 1911)

	
	114 Wells (1894) p. ii



	 

	
According to this narrative, the black rapist of a white woman “took that fiendish delight in the degradation of his victim which he always shows when he can reek (sic) his vengeance upon one whom he has hitherto been compelled to fear; and here, the white woman in his power is, for the time being, the representative of that race which has always overawed him”.117 Du Bois juxtaposes to this interpretation his own, pursuant to which the invention of the black man as rapist was a mirror to the “wanton and continued and persistent insulting of the black womanhood which [the white South] sought and seeks to prostitute to its lust”.118 In fact, the uncompromising exaltation of the sanctity of white womanhood had as a counterpart the utter disrespect, and even contempt of the integrity of African American women. Du Bois’ claim resonates with the stance held by legal historians like Richeson (2009), who have argued that the excessive protections accorded to white women by judicial institutions established them as a secured property interest of white men. This interpretation is corroborated by the fact that, as primary sources seem to suggest,119 the legal protection of white women from sexual assault often remained premised on the assailer being a black male. Likewise, the raping of black women (at the hands of white and black men alike) went largely unpunished.120

	White men’s near obsession with the hyper-sexualization of black bodies speaks to a pathological conceptualization of white male sexuality itself. As I have previously argued, the exhibition of one’s own sexual potency played a crucial role in establishing oneself as a specimen of white manhood proper. As the black female body was designated as the preferred site where to establish individual manhood through its continued violation, in the act of lynching the black male body becomes another site of the public and collective affirmation of white manhood and its supremacy. I venture to make this claim in light of the extensive existing scholarship that emphasize the recurrence to sexual symbolism in ritualized lynch killings.121122
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The 1934 account of Cloud Neal’s lynching, published by the NAACP, describes in vivid tones how Neal, accused of the rape of a nineteen years old white girl, was castrated and made to eat his member and gonads—and to “say he liked it”, a mental image that immediately evokes rape—before being executed in a wood outside of Marianna, Florida.124 Another witness to an Alabama lynching scene recollects: “I looked up at the man. I knew him, yet he was so messed up I could not tell who he was. He was naked, and they had put tar on him and burnt him. He smelled awful. . . I knew what they had done was a sin. They had cut out his private and left it laying on the ground.”125 In 1916 in Waco, Texas, a teenaged boy by the name of Jesse Washington was accused of murdering Lucy Frier, a crime he had probably committed.126 Local press speculated that Washington, who was mentally disabled, had also raped Fryer, but no significant evidence was ever produced in support of this allegation. After deliberating for five long minutes, an all-white jury found Washington guilty—but the tragic young man never got to serve his time, for a rabid mob would kidnap him from the courthouse and burn him alive on a tall pyre that had been erected just before the city hall for the occasion. Before death befell him, his torturers had cut off his fingers, toes and genitalia.127

	 

	While the torture inflicted on the victim’s body was not always overtly sexual, perpetrators consistently sought to humiliate the manhood of their captive by any means available. Occasionally, before being presented to the photographic lens, the body of the victim would be “prepared”: mob participants would dress it in bizarre fashions, and the employment of feminine garments was not an extraordinary occurrence.128 In a society that had established a fundamental identity between virility and personal honor, being publicly exposed to ridicule was equal to being emasculated. Thus, even interventions on the victim’s body that were not manifestly sexual were imbued with sexualized meanings, and hence competent of eliciting sexualized emotions. Quite tellingly the Pornography of Meat, as Carol J. Adams (2003) baptized it, that lives through the production and circulation of lynching photography, has driven comparisons with the photos surfaced in 2004 depicting prisoners being subjected to sexual torture in Abu Ghraib.129 Adams note how in both, unlike in most other pornographic imagery, the white man’s presence is recurrent: smiling proudly for the cameras.
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Conclusions

	 

	Southern cultural ideological tenets concerning sexuality sanctioned the rape of African American women at the hands of white man, an endemic practice which had the ultimate aim of policing the black female body. Ostensibly, the same methods could not have yielded commensurable results had they been enforced on black male bodies,—let us not forget that the Supreme Court succeeded in invalidating anti-sodomy ordinances still present in Alabama, Florida, Idaho, Kansas, Louisiana, Michigan, Mississippi, Missouri, North Carolina, Oklahoma, South Carolina, Texas, Utah, and Virginia only in 2003. It is here that the invention of lynching comes into being, as a necessary device to perpetuate white supremacist Power. 

	The 1930s saw the beginning of a steady decreasing trajectory in the frequency of recorded lynchings, so that by the 1960s episodes of mob violence that could be subsumed under this category represented an incongruous singularity. What does this turn beget? Do we have enough good motives to write an eulogy to this terror now begone? When last June twenty one years old Dylann Storm Roof walked into the Emanuel African Methodist Episcopal Church in Charleston, South Carolina, and just before opening fire and killing nine African American citizens, he allegedly cried out : “You rape our women, and you’re taking over our country, and you have to go.”130  How does the recurrence of racist and sexist discourses, such as the one conveyed by Roof’s utterance, problematize the diffused perception of modern-day society as post-racial and post-sexist? 

	The fact that few days after the Charleston mass shooting an African-American woman was arrested for having climbed a flagpole on state grounds, to lower the Confederate battle flag that was still flying over the Confederate Monument in Columbia, ought to have us think that America has simply failed to confront its past as well as its present. Official discourses about freedom and citizenship,—dominated by what George Yancy has termed the white gaze, after Laura Mulvey’s concept of the male gaze—the deeds of power-wielders and the regimes of Truth that they sanction, none of them seems to allow for the lived experience of black men and women to be represented. The “strange and bitter crop” that Abel Meeropol immortalized in his most famous composition—Strange Fruit, sung by Billy Elliot—may appear now to be only a ghost from a past best forgotten, but the ideology which armed the hands of those who murdered and terrorized then have certainly stood the test of time, and still kill today. 

	If, as Foucault announces, the body is indeed a site of struggle and resilience, I wonder 

	if the same could become true of bodies of Knowledge. Here, critical historiography unveils itself to us in the guise of a powerful redeeming force, which contains endless possibilities for change and liberation. It is our duty as scholars to make use of them, and strive to contribute, even with the most minuscule addition, to undoing those fabrications of Power that make us blind to the structures which we inhabit. As Du Bois wrote, “there is but one coward on earth, and that is the coward that dare not know”.

	 

	

	
	130 The Telegraph, “ ‘You rape our women and are taking over our country,' Charleston church gunman told black victims”.June 18 2015
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